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generally described as “the. time of
he holiday & ceremony occurs that

intensity — Simchas Bais

HaSho eivah — the ultimate relebration.
Sparkling waters of the Shilo'ach Stream were drawet in

golden buckefs and brought up to the altar of the Bats

HaMikdash, where they were pcmad into a silver basin.

Open at the bottor,

the basin let the
within the altar walls, which led into the
foundations of the Templ
caompanirmeret of music a

water spill into a cavity
deep underground

e. This ritual took place to the ac-

wd celebration of unprecedented

proportions.

'*? Why the Egmred«om waterT Why the urﬁyjﬁ%&&y?
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In explanation, the Gaon of Vilna points put that our
celebration of Succos does not only comnemorate the Clouds of
Clory, but also marks theis return after their absence sinee the sin
of the golden cslf: At the moment of that fateful transgression,
“when Israel proved no longer worthy of extraordinary Dlivine
cevelation, the Clouds of Glory disappeated. The long, teshupah
process began, culminating with the descent of Moshe Rabbein
From Mt Sinai on Yom Kippur, with the evidence of forgiveness
in hand — the Second Tablets, for the new world of teshuyah.

The very next day, the eleventh of Tishrei, Moshe gathered
fogether the mation ... fwn npn end the_preparations for the

Mishkas {the Tabernacle) began. During the three davys
lowed, the entire nation of israel was profoundly oreupied with
gathering the materials for the acred task of erecting a dwelling
place for the holy Shechinah, On the Fifteenth of Tishrel, these
preparations were completed, actual work for construction began,
and the Clonds of Clory returned. (see the Caoh of Vilna's Com-
and see also Targum; <f. for this

rentary on Shir HaShurim 2:17
chronology Seder Olam Rabbah, Chapter 6; and Rashi to Shemos

350

. & This offers us a new insight into Succes and its place inowx
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The Clouds of Glory are not mesely clouds of
of forgiveness. The salvation granted after
the Golden Calf restored Kial Yisrael orice again lo its
wwwwww being chosen from among the nations, with its special

G, Indeed, just as teshuvah neces-

past and present.
protection, but clouds

post
relationship of tloseness io

. sitated a new mode of prayer and a new granting of our eternal

. Torah, so was it imperative that the new nation of lsrael ~
| purified, purged, ‘ndeed re-created — be selected anew as the Am
' HuNivchar — the chosen of the Lrd. . ®
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’ Halachically, roy arises from man's
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True joy is rarely experienced, Muost peo le are igypjxgc_lﬁin
the pursuit of happiness, yet happiness stems to elude them. for

" happiness results from the realization of ambitions and aspira- 7 'é: ety - 4%
o et iled!
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3y King David — dogged by tragedy, yet one of the happiest of
men - provided a formula for maintaining a mood of unabated
joy in spite of adversity. He taught that to achieve happiness, man
st abandon its pursuit. Let man humbly submit himself to the
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On Succos man is instructed "mem hurrene

and take shelter in your temporary dwelling.” Living in a suceah
“is an instruction in the transitory nature of all of life’s ®
experiences — a negation of the material (bitul hayesh). For when
the Jew in the succak ponders life in this thrown-together hut, he
realizes that nothing is of permanence in this world. The joys and
cormforts of the home are inaccessible, And sven the modest
creature comforts of the succah are only of short duration ... And
such is life itself: Striving for material possessions, for fuiﬁlh’nem
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of passions, desires, and petty pleasures becomes revealed as a

ho!low low pursuit. Designs to secure a place for oneself and for
futuse gererations are meve fantasy; after all, whatever gains are
realized are of little duration and of no intrinsic value, Position? -
power? - possessions? — they all are of no substance. {f man is to
strive For anything of worth, it must be for spiritual attainment,
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because only in the realm of the spirit do gains have any pes-

manence. Only a spieitual existence can give a_man authentic

“pleasure and lasting satisfaction ... This is the lesson of the suc-
calt, : -

23 The essential ingredient in the pursuit of peace and its attain-
ment is bitul hayesh — a negation of the material aspecis of life.
For, in the final analysis, what prompts rivaley and arguments,
envy and wars, among prople? Only the illusion that material

possessions have value. That my car, my home, my astifacts, my
prestige bring me joy ... 1 hat increased happiness lies in winniog
away from others their precious attainunents, which seem to give
them speaal status. Materialism in its more extreme forms, then,
would find in the gains of others a naggd urce of discontent;
at Himes, someone else’s very existence ca%mﬁpmt to the

Thus do arguments and wars break.

self-centered materialist ...

aut
= 2 Hy contrast, he w he who puts his sights on spiritua gmwth. ig-
nonggwthe wmaterial attractions of life, can only find deligh

hi in the
similar growth of others, In the realms of the spirit, lhere' is ne
need for exclusivity, no place for rivalry, ne pressure implicit in
the gains of another, On the contrary, one person's gains can
serve to elevate his entire community, bringing joy and spiritual
riches to all who share his environment. Peace — the attribute for
which _Aaron is praxsed - 6 an c}mgmwth of spirituality, and at

ity peak it results in  eve-to-eye contackwith G-d (50 o speak}

4 The succah - the temporary dwelling — offers z primary

means for auh;evmg bitul havesh, Once one has fully absorbed.
the succah’s message of negation of the material, he can come to
perceive with an unrivaled clarity that the world is G-d's -~ His
demands assume new dimensions of meaning, and throb with
ever greater immediacy, The swcesh, then, can rightfully be
described as fzilusa demehimenusg — the protective shade of
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faith. Beneath its sheltering roof, the blinding attrachons of
Falsehood disappear ...* In its s:ﬁgz_)qu the Jew becomes liberated

from the shackles of mnventmnal thought and dares aspire Euz
more, reaching for preater fspmtuai gwwth He becomes the “free
man,. camm:tted to T&rah" {Avos 6: &) goveme& by an inner

David's n’\aster, the,pmphet Samuel, taught the Jewish na-

tion the true meaning of subinission. In an effort to inspize a
spiritual renewal, Sammuel gathered together all the people in Miz-

pah, and at his “command:
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 They drew wp water and poured it out before G-d

(I Samuel 7:6).

They poured their hearts out like water in order to re-

pent before G-d (Tavgum)

They humbly submitted themselves to G-d_and pro-

claimed: " We stand in Your presence like suncontained water

w spilled out!” (Raghi). ..
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Water is the epitome of Hquidity, for liguid is best described
as “‘a substance with no form of its own, but which conforms to

the shape of its container.” Nothing its this description quite like
water. ‘

Submission. Melt down your masterpiece. Dissolve yous
personal design. Pouy out your heart in an amerphous, shapdless

mass and plead with the Almighty: “Please, You give my ex-

istence a_shape and a purpose! My identity is lost in Your

‘presence ... then my true self may be found, I drown myself in

o e e L.

Your being ..

then my essence fan.smerge.

T

Powr out your heart like water in the ;::freseﬂcé of the

L-rd (Eichah 2:19) *.°

3}

Never underestimate the poywer of the tiny teardrog =it is
ane of the mightiest forces in the universe. What could be
stronger than man's stubborn arfopances — yet a tear can shatter
humen pride. in a moment of truth, man realizes the futility of his
own designs, and the self-image of his own creation crumbles. He
hreaks down in tears and surrenders himself to a Higher Will.
Habbi Bamsen Raphael Hirsch calls tears “the sweat of the soul”
< the product of a distressed spint in the throes of upheaval.

B sbbeing Yonah writes in the classic Shaarei Avodah (Sec-

tion 11): He who prays with tears is assured that his prayers will

be heard. For, although all the heavenly gates are locked, the gate
of tears is not sealed {Buva Metzia 59a),
*{4ow is the heart poured out like water! Through tears.

Thad Gne might well see in the waters boured onto the Temple
i e the Simchas Bais Habho eivah a symbaolic qutpouring of

Thuman tears

4 of their forefather, the seed of lacob melt
on Yom Kippur. And on Succos, these tears
were pathered in golden buckets and poured in His presence. Each
and every Jew found himself enveloped' by a_power which

24 Folluwing the lea
their hearts with tears

Trbraced him, and reintorced every Tatigued fibre of his being
with unflagging strength. =

s

43

“" {n analyzing the word simchah—nnnw, joy—one might find
at its root machah—to erase (MURY, for he erased}. If one truly
wishes to rejoice, he must forget about himself.

Sk

As long as a person concerns himself with the figure he cuts
as he dances, and thinks about the image he projects as he sings —
he_is worrying, not rejoicing, Erase your self. Only then will you
relax — relieved of that terriple burden of seil-conceidi thal you
drag around with yourself. Unshackied, reteased, your feet will
dance lightly, your voice will soar free.

Rambam (Hilchos Lulav 8:14, 15} teaches that celebration is
2 fine art that demands no less talent and genius than other
creative pursuits. Therefore, the unlearned people could not ac-
tively participate in Simchas Bais HaSho'eivah — they could only
observe and marvel. The foremost scholars and sainis - the
Heads of the Sanhedrin and the Roshei Yeshivak — only they
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Rabban Shimon ben Gamliel, the Prince of lsrael,
would juggle eight flaming torches simltaneously — and
ane torch never touched another. Then he would balance his
body on his thumbs and lower his head and kiss the floor ...
Levi juggled eight knives ... Shmuel juggled eight full cieps
of wine ... Abaye juggled eight eggs (Succa 53a). -
Dancing, leaping, tumbling, twirling — normal decorugn was
forsaken, traditional dignity was cast to the winds. The sages put
aside their status and positions and titles — the external trappings
of society — and plunged themselves into sacred revelry.

Rarbam explains:

The celebration of a mitzvah and the joy one expressed as a
result of his Jove of G-d — such celebration is an extraordinary
form of divine service! Whoever holds himself aloof from this
festivity deserves to suffer punishment ... And, he who does par-
ticipate but becomes filled with pride and seeks to attract stten-
tion and admiration — this man is indeed both a sinner and a fool.
Concerning this, Solomon warned, “Da not make a spectacle of
yourself in the presence of the King” (Mishlet 25:6). "

But. whoever belittles himself on this occasion and takes

-

himself lightly, it is he who is a truly great and dignified per-

Ceonane and it is he who demonstrates that he serves G-d outof &
sense of deep adoration,

_were permitted to perform — and how they performed!
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(1} Rosh Hoshanok is & very abistract Holiday. The philosophy snd concepis
which form the underpinning of the Holiday are very exalted and quite complex’ The
gt of Rosh Hoshanoh set forth the basic tenets of o, Thongh the Orihodox
American Jew is very observant and meticulous in -his extomal nb;mm:;f&, he fecks
Ao he does not Rally understand what m\% is. He regards rovos mercty ae faith,
S;x i, (3-d forbid, one of bis family membuers takes il he will run o the Synsgogue snd

recite & 0w 1. That is how his 50N expresses itgedf. Howeves, DM iz much more

of our Jewish destiay,

of our historical experience, and of our hopes and vis.io.nsx ss far as the Fature B
concemed, The Brachos of S JONT S0VEH0 not only express the essenee of the

Holiday, bul that of Jeowish destiny and Jewish philosophy. That is why Rosh Hashonah,

in which this FVBH is expressed, i3 the most exahed Moliday in the Jewish calendar.
Fom Kippnr is more understandable. Fom. K-‘iiﬁpﬂvr deals with (he coneepts of sin snd
forgiveness, One copypits crimes, and then regrets, repents wnd exhorts G 1o forgive
andd grant him expiation. Rosr‘fr Heshonah, on the othes haad, expresses the philosophy of

o MNPRE and is, therefore, much more difficult to comprebend.

@ The motto of Rosh Hashanak is sywon. What does woYE or Reshn

y 3 j “the
mcan? Rivabm has three mesnings First, Iyom means D WY, G-d s the King of

world Ged is the Creator of the world, He waz done before the world was created. e
iz the only one whe determines tif This oxistence s singular sad veigue. God &

existence par excelience, I something dows exist, if crestures do euisi, i handiwork

exists, if the world exists, i the nnivarkmistsu from ouy globe up 1o the outer resches of

Mo cosmos, 3 s becase aff participate in the existence of -, becsuse G-, Wows,

shares His existence with thems, Buot there is actually one oiisieans, one waisiy, namely,

G e reabity. That is why when Moshe inguired a8 1o G-4"y name, Gu& wmgrerad: TR

oo ven' “You, ask Mo what My nome is.

maﬁmm” To exist means o panicipate in G-4, W

axsaciate and befriend Him end 1o mxperience the link between man o
L This is the sound of the shefar.

It is & primitive instrument, barely capable of
modulating its tones or shifting notes. Can anyone
playa symphony or even a song on a shofar? No, but
its plereing sound symbolizes the inarticulate cry of
the indelibly stained soul that fongs to be cleansed
but does not know how. It is a cry that only God's
ear can comprehend and translate into the plea vy
Y WYY, it is our desire to perform Your desire —
but we do not krnow how. The constant poundings of
the Evil Inclination, of society, culture, habit, sur-
roundings have numbed us to Your touch, have
deafened us to Your message. As Rambam puts it,
perhaps we do not know the intellectual reason for
the comunanddent of shofar, but it has a symbolism
that we cart comprehend. It is like a bugle blowing a
reveille for a slumbering soul, saying, “Wake up, you

E sleepers, from your sleep, and you slumberers, youse
t yourselves from your stumber and return to God.”

My name i existence, veality, par 5%:

share in -6, 1o be close b Him, to
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‘-fi}\ Where does a Jew really belong in his heart of hearts?

This is symbolized beautifully in a mishnah that dis-
cusses the Jaws of ritual purity and contamination,
which sre not the same for fish and land animals,
The mishnah (Kedlim 17:13) discusses the case of an
amphibian called 03 2%, walrus [lit. sea dog), Since
it inhabits both sea and land, does it have the laws of
a fish or of an animal? The mishnah rules that since
in time of great denger it flees from the water and
takes refuge on Jand, it is 4 land animal Similarly,
even an estranged Jew remains Jewish, so Jong as he
returns “home’ when threatened. The shofar is hisi\é
homing signal, the cxy from the Jewish heart that
says, T belong here,” and the echoing cry from God's
heart that says, “Yes, the door is open.’ That is why
there was an intense shofar sound when the Torah
was given and that is why the shofor will sound
again to herald the finad redemption. It is the instri-
ment that says that when no words are {!ﬁ}b‘ilbf&' 0o
words are needed. :
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